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Abstract:

Vedic literature is the oldest literature in the world. From Veda to Vedanga is Vedic literature. Various
philosophies arose by reading those thoughts compiled in the Vedas. From that point of view Indian
philosophy relying on the Vedas. Rk, Sam, Yaju & Atharva there are four types of Veda. There are four
types of Samhita in a Vedic Brahmmana Aranyaka & Upanisada. The origin of philosophy is based on
this Upanishad. The origin of philosophy in the East & the West.There are nine types of theistic and
atheistic philosophy in India. Theistic means believes of Veda and atheistic are opposed to the Vedas.
Lord Manu Said ATRdeh! d&f¥=aeh:”. Theistic philosophies are Sankhya, Yoga, Nyaya, Baisesik,
Mimamsa & Vedanta Philosophy. Atheistic philosophies are — Carbak, Jaina & Buddhist philosophy.
There is a need for extreme cessation of grief. How to end the grief for this. It is normal to be asked about
this. That all the time plagued by different kinds of sorrow. We wants to know how to get rid of grief
forever, it is the duty and aspiration of Iswarkrishna to give the inquirer the cessation of sorrow. What is
sorrow? Where does grief originate from? Is there sorrow in the world? What kind of sorrow can be?
Why grief? What is the way to end grief?

Keyword: Pramana, Prameya, Sam$aya, Prayojana, Dristanta, Siddhanta, Avayava, Tarka, Nirnaya,
Vada, Jalpa, Vitanda, Hetvabhasa, Chala, Jati and Nigrahasthana

Introduction

Indian Philosophy have accepted Pramanas or the instrument of Valid knowledge and the fact
how they help to reach to certain conclusion and doctrines. Nyaya and VaiSesika philosophy
are one among them. Gautama is the founder of the Nyayasastra. The subject matter of
Nyayadarsana is the search of the means and methods of fundamental truth. It deals with the
sixteen categories such as Pramana, Prameya, Sams$aya, Prayojana, Dristanta, Siddhanta,
Avayava, Tarka, Nirnaya, Vada, Jalpa, Vitanda, Hetvabhasa, Chala, Jati and Nigrahasthana,
and how a true knowledge of them enables one to attain Moksha or Liberation.

In the definition of Nyaya, Vatsyayana says that ‘Nyaya is the examination of an object with
the help of the instrument of Valid knowledge or Pramana ‘FamoRefudtervt =arar:” [, The most
essential function of means of Valid knowledge is to produce the valid knowledge of objects
or Prama, and closely associated with the same knowledge to be produced is the object to be
known Prameya. In order to the realization of Prama four factors are needed. They are
Pramata, Prameya, Pramiti and Pramana. Pramata is the person who knows and the object of
the knowledge is ‘Prameya’. Pramata helps the seeker to the object of activity. The object
which is known thoroughly is called the Prameya and the right knowledge of the object is
called Pramiti. Again the acquisition of knowledge is ‘Pramiti’ and the cause that lead to the
acquisition is ‘Pramana’. [4 Pramana is also considered as a criterion to make sure whe’ther the
knowledge gained is true or false. Kesavamisra terms it “SATeROTH SHTOR [l

The pramana or the means of right knowledge is divided into four as Pratyaksa, Anumana,
Upamana and $abda. According to Vatsyayana, the pramana means of cognizing things and
this is quite evident from the etymology of the word itself. The pramana ,as must be regarded
as rightly effective, because it is only when a thing is known by means of a pramana that it has

the power to arouse fruitful and effective activity “smorat|suferat wafvamzatasta wmom’
| ¥l Footing on this Vatsyayana calls Anviksiki as Nyayasastra. The search of Anviksiki starts
from the four divisions of Pramana-Pratyaksa, Anumana, Upamana and $abda.
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The state of liberation is such a state where one knows no
sufferings or pain. A man when born will have the sufferings
as his twin. The twin of man, that is suffering, will never take
birth if man does not take birth. A person is born because of
his doings, both good and bad. If he overcomes his doings
that is good and bad, then there will be no birth. Likewise,
man is a slave to his desires. This is because man does not
have knowledge which is right or wrong. The knowledge
which is wrong should be erased acquiring right knowledge
with the help of pramanas. The acquisition of right knowledge
helps to get rid of wrong knowledge.

The Pramana is considered as valid knowledge. The Nyaya
defines Pramana as a knowledge which is the true
presentational knowledge. Besides the Pramana is a distinct
and sure cognition of an object. This quality of Prama is to
avoid all invalid knowledge, for example, memory, doubt,
error; hypothetical argument is the reason for rejecting
memory. The doubt and other above said elements are
excluded because there are not dependable and the cognition
of these are not certain.

Pramana has with it three main characteristics and they are
assuredness, truth and presantativnes. The knowledge which
is imparted by Pramana is true. The Nyaya states that the
knowledge which is true has with it the ability to correspond
the facts. According to some Naiyayikas the anubhava which
is knowledge which is different from that of memory and
others because the latter begins the question. Thus by stating
so, the Naiyayikas reach their definition said above. In this
presentational cognition the reality of the object and its
ascertainment is true to the core.

In Indian Philosophy valid knowledge is called Prama and the
source of valid knowledge is called Pramana. The way by
which we can achieve valid knowledge is called Pramana.
There is a detailed discussion about the Pramanas in Nyaya
Philosophy. So this system is also called Pramana $astra.
Naiyayikas accepts four types of valid knowledge-Perception
or Pratyaksha, Inference or Anumana, Comparison or
Upamana and Verbal testimony or Sabda. Vatsyayana puts his
idea about Pramana as which clearly indicates that he takes
pramana as instrument of knowledge. Uddyotkara defines
Pramana as Iueifeerad: WWTUM | the cause of knowledge is

called pramana. He also says that the knower and the
knowable have served their purpose by producing the
immediate cause of the knowable, namely the object to be
known, where as the Pramana is directly involved in
producing the knowledge. The knowledge that which we
know directly is more convincing and trustworthy. Doubts
never occur about the facts which we know directly. This kind
of true and pure knowledge is called Perception. Gautama
gives the definition of Perception as the knowledge which
arises from contact of a sense with its object and which is

determinate, unnamable and non erratic. ‘SfreaTatTRuTca~
FAHEAUTANSATHATN saaemares geem’| B Annambhatta

defines perception as the knowledge generated by the contact
with the object. @ eI TeRtol Teaerd | ¥ There are two

kind of Perception Savikalpaka or determinate and
Nirvikalpaka or indeterminate. The knowledge which possess
a qualification is called Savikalpaka. The knowledge which
does not possess a qualification and which is a simple
cognition of the thing is called Nirvikalpaka 1. Perception
occurs when the soul comes into contact with mind, the mind
with the senses and the senses with the objects.

The Perception leads to inference. Gautama defines Inference
or Anumana as the knowledge which sprouts from perception.
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Inference is classified in to various types. Three forms of
inference as classified by Gautama as ‘3T ?I?qm'ei'oﬁ

FrferemauTm-gdaq vvaq wmeags o 0 B These three

forms are explained by Vatsyayana. He says that the meaning
of word 9& is cause and the word Srerara means is the effect.

The meaning of the word @& is the one preceded by

perception. So the earlier said meaning or definition of
inference is proved to be correct, that is the knowledge of
specific order is always preceded by Perception.

Whenever the sky is clouded by dark clouds, one infers that it
may rain, likewise in this aspect the effect is inferred from the
cause this very aspect is called the Purvavat Anumana. For
example, to infer water in red colour and so on. In this
example the knowledge pertaining to cause is digged out from
the perception of effect and this leads to the Sesavat
Anumana.

The third type of inference is the Samanyato drista anumana.
This anumana originates from the things which is seen by
everyone or the thing which is seen by everyone. The
example for this is that when one sees an animal with horns,
one infers that it has a tail also. Samanyato drista anumana in
other words can be said that this anumana occurs where there
is no chance or existence of cause and effect. Inference may
be of two types-Svarthanumana and Pararthanumana.
Svarthanumana is inference for one’s own need and
Pararthanumana is inference for others 1FATH fafarsr wamef

oref = [
The knowledge of comparison arises from the similarity of
things which are known previously. SfgETeTTq

A

aregaragaATy | 10 The objects are then recognized and

known through resemblance. A person hears the word
‘gavaya’ and understands that it is animal, similar to a cow.
He then gets a chance to meet this animal in the forest and
understands that it is similar to a cow. The knowledge so
acquired is called Upamiti and it is through the means of
Upamana. i suwe|) Y This is acquired the
peculiarity of this knowledge is that it enables one to
comprehend the object by its name. One thing to be noted to
about this is that it differs fom Preception and Inference. The
difference between Anumana and Upamiti is that there is
always a lack in the direct causal relation.

Verbal Tesimony or Sabda has also been recognized as a
source of valid knowledge by all the orthodox schools of
Indian Philosophy. The knowledge one acquires is from
hearing and not by Perception or Anumana. The instructions
given by the wise, intellect and experienced persons should be
accepted by all. The Sabda or verbal testimony is
unavoidable. The Sabda according to Gautama is the remark
or rather assertion received from a reliable person.
TR vTes: | fEer: getegema w G gefigeear | 12 1t
is divided in into two drustartha and adristartha. According to
Gautama the words are divided by the layman as well as the
intellect. These personalities have knowledge which is true to
the core. The Sabda or its object may be either pertaining to
this word or the other.

Conclusion

The Naiyayikas are of the opinion that the knowledge
becomes valid because of Pramana. The subject which is
conscious and the object cognized is not case for the factual
knowledge. The universally accepted fact is what the base of
all knowledge is consciousness. When consciousness is
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regarded as the foremost and common cause to acquire
knowledge, there arises the need for particular cause for
knowledge. These particular causes of knowledge is the
Pramanas.

The prime function of knowledge is to impart the reality
between the idea and object. This function of knowledge is
inclined to the pramana, the Pramata is incapable of imparting
knowledge directly as it is an agent. So this needs a means to
get the result. Pramana is the means is distinguished from
Pramata and Prameya and is not directly related in giving out
objectively valid knowledge or Prama.

It believes that both the particulars and the universals are
separately real. Nyaya means argumentation and suggests that
the system is predominantly intellectual, analytic, logical and
epistemological. The sixteen categories stated in the
Naiyayikas by Gautama gives a clear insight in to the
philosophy of Nyaya. The one thing which is of prominence
is that the fourteen categories, that too the last fourteen are
closely connected, directly or indirectly to the logic. The
Pramana or the means of right knowledge helps in proving a
tenet. Among the sixteen categories Pramana is the main one
because it is base. This Pramana is not the tool of a logician
but also each and every one.
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